
























lic	 Church	 in	 Chile.	 The	members	 of	 the	 “Mujeres-Iglesia”	 give	 testimonies	 of	 their	 faith	 and	 share	
their	 stories	 about	 the	 double	 vulnerability	women	 experience	who	 are	 less	 privileged	 both	 in	 the	
church	and	society	and	as	Christians	in	the	Catholic	Church,	which	is	currently	struggling	for	credibility.	
Welchen	Beitrag	zur	Evangelisierung	die	Frauenbewegung	 in	der	katholischen	Kirche	 in	Chile	 leistet,	
zeigt	 der	 vorliegende	 Beitrag	 auf.	 Eine	 doppelte	 Verwundbarkeit,	 als	 kirchlich	 und	 gesellschaftlich	
minderprivilegierte	Frauen	und	als	Christinnen	in	der	katholischen	Kirche,	die	aktuell	um	ihre	Glaub-













































Gospel,	 that	 is	 not	different	 from	 the	 joy	of	being	 sisters,	 “friends	of	God	and	pro-







us	 new	 hope.2	 Expanding	 on	 that	 idea,	 Nancy	 Pineda-Madrid	 affirms	 that	 “like	 a	





social	 experience,	 but	 that	 are	 at	 the	 same	 time	 the	 humble	 places	where	 integral	
human	 liberation	 is	born.	 Just	 like	the	Good	News	of	 Jesus’	 resurrection	arose	from	
																																								 										
1	 Vatican	 II,	 Gaudium	 et	 Spes,	 no.	 1.	 Austin	 Flannery,	 ed.,	 Vatican	 Council	 II:	 The	 Basic	 Sixteen	




















led	 itself	 as	 a	 problem	 present	 in	 all	 groups	 of	 clergy,	 diocesan	 and	 religious,	
conservative	and	progressively	minded.	As	a	consequence	of	these	scandals,	the	insti-
tutional	Church’s	 trust	has	dramatically	diminished,	and	 the	country’s	 secularization	
process	has	accelerated.4	The	clergy’s	moral	authority,	which	was	the	main	card	that	
the	Church	played	 in	the	public	debate	for	decades,	 fell	 to	the	grounds.5	Therefore,	
the	 bishops	 and	 priests’	 voice,	which	was	 so	 dominant	 in	 the	 past,	 is	 hardly	 heard	
anymore,	 and	 the	different	 groups	of	organized	 laity	have	 serious	problems	 to	 find	
their	place	in	the	ecclesial	and	national	culture.		
Second,	 the	wound	 of	 sexual	 violence	 and	 discrimination	 towards	women	 that	 has	
accompanied	women’s	 life	and	death	for	centuries	reemerged	as	a	cry	of	protest	 in	











5		 Two	 interesting	 texts	 that	discuss	 the	moral	authority	of	 the	Catholic	Church	 in	Chile	during	 the	
recent	 dictatorship	 and	 the	 transition	 to	 democracy	 can	 be	 found	 in:	 Pamela	 Lowden,	 Moral	
Opposition	to	Authoritarian	Rule	in	Chile,	1973-90,	1996,	https://doi.org/10.1057/9780230378933;	
Marcela	 Soto	 Reyes,	 “De	 La	 Defensa	 de	 Los	 Derechos	 Humanos	 a	 La	 ‘Crisis	Moral’.	 El	 Discurso	
Publico	de	La	Iglesia	Catolica	Romana	Chilena	En	La	Post-Dictadura	Militar”,	Religión	e	Incidencia	
Pública	2	(2014),	47–72.	












decades.	 Their	 brave	 voices	 have	made	 us	 aware	 of	 spaces	within	 the	 Church	 and	
society	where	human	dignity	 is	being	 trampled	and	abused.	 The	 truth	of	 victims	of	
clerical	abuse	and	of	women	who	have	experienced	sexual	violence	and	discriminati-
on	 left	 the	 repressed	 shadows	 of	 social	 existence,	 moving	 into	 the	 light	 of	 public	
truth-telling	 and	 discussion,	 putting	 an	 end	 to	 decades	 of	 silence	 and	 solitary	 suf-
ferings.	Thus,	the	silence	and	fear	of	abused	women,	children,	and	young	adults	have	





the	perverse	ways	 in	which	 toxic	masculinity,	power,	and	sexuality	 intersect,	 to	 the	
detriment	of	 the	dignity	of	women,	 children,	 and	other	groups	of	marginalized	and	
oppressed	people.	According	 to	Damiela	Eltit,	Chile	 is	undergoing	a	male	 leadership	









Finally,	what	 the	 sexual	abuse	crisis	 in	 the	Church	and	 the	new	wave	of	 feminist	 in	
Chilean	society	also	have	 in	common	that	they	represent	 local	expressions	of	global	


























was	 accompanied	 by	 the	 question	 that	 the	 resurrected	 Jesus	 addressed	 to	 Mary	
Magdalene	outside	of	 the	tomb:	“Woman,	why	are	you	weeping?”	 (Lk.	20:	13).	The	
organizers	 of	 the	 encounter	 recognized	 that	 women	 of	 the	 Church	 have	 plenty	 of	
















10		 Asociación	 de	 Teólogas	 Españolas,	 “Revuelta	 de	 las	mujeres	 en	 la	 Iglesia:	 ‘¡Basta	 ya!,’”	 Religión	
Digital,	 February	 9,	 2020,	 https://www.religiondigital.org/espana/Revueltad-mujeres-Iglesia-
igualdad-costumbre_0_2202679740.html	(21.6.2021).	















we	 can	 share	 their	 abuse	 experiences	 without	 fear	 of	 being	 shamed	 or	 ignored.	
Within	 those	 spaces,	women’s	 stories’	 sacredness	has	been	 respected,	without	 for-
cing	anyone	to	speak	publicly	if	they	don’t	want	to.		
M-I	has	also	become	a	place	of	articulation	that	has	allowed	us	to	express	our	solidari-
ty	with	 the	 few	women-victims	 from	within	 the	Church	who	have	made	 their	 cases	
















14		 Carolina	Del	 Río,	 “Las	 Invisibles,”	 in:	Vergüenza:	Abusos	 En	 La	 Iglesia	Católica,	 Santiago	de	Chile	
2020,	Kindle	Edition.	
15		 Bernardita	 Zambrano,	 “Mujeres-Iglesia	 ...	 La	 Historia.”	 (Unpublished,	 October	 2020).	 The	
translations	from	Spanish	to	English	are	mine.		
16		 A	 video	 about	 the	manifestation	 in:	Meganoticias,	 “[VIDEO]	 Realizan	manifestación	 en	 apoyo	 a	
Marcela	Aranda	en	colegio	San	 Ignacio,”	meganoticias.cl,	April	30,	2019,	http://go.wwu.de/q4cxr	
























with	 other	women	 in	 actions	 of	 prophetic	 witness	 and	 solidarity.	Many	 of	 the	M-I	
members	have	previously	been	involved	in	practices	of	service	and	promotion	of	wo-










18		 A	 few	 books	 that	 narrate	 recent	 stories	 of	 catholic	 women	 engaged	 in	 solidarity	 with	 other	
women,	striving	together	in	causes	of	social	justice	and	dignity	towards	women	are:	Hillary	Hiner,	
Violencia	de	Género,	Pobladores	y	Feminismo	Popular:	Casa	Yela,	Talca	(1964–2010),	Santiago	de	
Chile	2019;	María	Soledad	Del	Villar	Tagle,	 Las	asistentes	sociales	de	 la	Vicaría	de	 la	Solidaridad:	
Una	historia	profesional,	2018;	Virginia	R.	Azcuy	et	al.,	eds.,	Espacios	de	Paz:	Lectura	Intercultural	
de	Un	Signo	de	Estos	Tiempos,	1a	edición,	Colección	Escritos	Teológicos-Pastorales	24	(Congreso	
de	 Teólogas	 Latinoamericanas	 y	 Alemanas,	 Ciudad	 Autónoma	 de	 Buenos	 Aires:	 Agape	 Libros,	
2018);	Members	of	Mujeres-Iglesia	work	actively	with	marginalized	women	in	many	spaces.	I	only	
want	to	name	two	notable	examples:	Fundación	Margen,	https://www.fundacionmargen.cl/,	that	
works	 with	 women	 who	 are	 sexual	 workers.	 (2)	 Fundación	 Mujer	 Levantate,	
http://mujerlevantate.cl/,	who	works	with	imprisioned	women.		










to	 create	 a	 space	within	 the	Church	 that	women	 can	 claim	as	 their	 own.	Most	M-I	










the	 forces	of	death	and	the	celebration	of	 the	strength	of	 life	 that	shapes	women’s	




























Mujeres-Iglesia	 is	 also	 a	 liminal	 space,	 both	 within	 the	 Church	 and	 amongst	 the	
broader	feminist	movement,	because	it	rejects	the	caricatures	that	oppose	Christian	
















Amongst	 feminists,	we	are	also	 liminal	because,	 for	many	of	 them,	the	Church	 is	 ir-
redeemable	 patriarchal.	 Instead	 of	 being	 a	 space	 of	 liberation,	 empowerment,	 and	
celebration	of	women’s	dignity,	 the	Church	and	 its	 faith	are	perceived	as	an	added	
source	 of	 oppression	 for	women,	 and	 not	without	 good	 reasons.	 Still,	many	 of	 the	
women	of	M-I,	as	many	Christian	women	who	have	embraced	feminist	views	before	
us,	argue	that	they	are	feminist	precisely	because	they	are	Christian.	In	the	words	of	








25		 Virginia	 R.	 Azcuy,	 “Teologías	 Feministas	 En/Desde	 América	 Latina	 y	 El	 Caribe.	 Entre	 El	








hops,	 that	 we	 exist,	 that	 we	 want	 to	 be	 the	 voiced	 of	 all	 women	who	 have	 been	
silenced	and	abused	by	the	Church	in	the	past,	and	that	we	are	also	engaged	in	the	






world.27	Gaudium	 et	 Spes	even	 affirms	 that	 “every	 type	 of	 discrimination,	whether	
social	or	cultural,	whether	based	on	sex,	race,	color,	social	condition,	language	or	reli-
gion,	 is	to	be	overcome	and	eradicated	as	contrary	to	God’s	 intent”	and	particularly	




in	 recognizing	and	validating	 the	 irruption	of	women’s	movements	 for	 equality	 and	
dignity	 within	 its	 structures.	 Pope	 Francis	 has	 acknowledged	 this	 problem	 only	 re-









































sexual	abuses.32	 In	practice,	 it	has	created	members	of	 first	and	second	class	within	










sisterhood,	modeled	 in	 the	 vision	 of	 the	 first	 Christian	 communities,	 and	 in	 Jesus's	
movement,	who	promoted	discipleship	of	equals.33	Having	our	own	space	has	allowed	
us	to	speak	freely	and	boldly	about	the	challenges	we	face	as	Christian	women.	It	has	




31		 «Mujeres	 Iglesia»	 a	 Francisco:	 «No	 volveremos	 a	 callar»,	 Kairós	 News	 (blog),	 May	 29,	 2019,	
http://go.wwu.de/3qoj0	(21.6.2021).	
32		 Zambrano,	“Mujeres-Iglesia	...	La	Historia.”	
33		 Azcuy,	 “Teologías	 Feministas	 En/Desde	 América	 Latina	 y	 El	 Caribe.	 Entre	 El	 Florecimiento,	 La	




experience	 tremendous	 freedom	 and	 create	 deep	 relationships	 based	 on	 mutual	
trust,	friendship,	and	love.	Still,	we	dream	of	a	Church	where	women	and	men	can	sit	






One	of	 the	significant	gifts	 that	we	have	received	by	participating	 in	Mujeres-Iglesia	
has	 been	 the	 gift	 of	 finding	 our	 voice.	 Empowered	by	 the	 Spirit,	we	 recognize	 that	
even	amid	a	Church	in	crisis,	the	Gospel	continues	to	be	good	news	for	humanity,	and	
particularly	to	women.	Creating	a	space	of	our	own	has	allowed	us	to	freely	explore	




exegetical	 insight,	 spiritual	 wisdom,	 and	 theological	 reflections,	 starting	 from	 their	
experiences	as	women.	Amongst	 the	diversity	of	approaches	 that	 feminist	 theology	
offers,	M-I	has	 felt	most	at	home	with	authors	 that	can	be	considered	Christian	 re-










namics	 of	 domination	 present	 in	 Christian	 tradition’s	 language.	 Consequently,	 we	
need	 to	 expose	 the	 “ruling-male-centered	 partiality”	 of	 what	 has	 been	 considered	
universal	 and	 disinterested	 approaches	 to	 our	 faith,	 denouncing	 the	 sexist	 bias	
present	 in	 the	Christian	 tradition.35	 Second,	we	need	 to	 “search	 for	alternative	wis-
dom	 and	 suppressed	 history”	 and	 collect	 the	 bits	 and	 pieces	 inside	 and	 outside	
																																								 										








ressed,	“women	have	nevertheless	always	been	there,	 in	 fidelity	and	struggle,	 in	 lo-
ving	and	caring,	in	outlawed	movements,	in	prophecy	and	visions.”36	Finally,	we	need	












periences	 of	 oppression	 and	 poverty	 that	 shape	 the	 lives	 of	 popular	 Christian	
communities	 in	 Latin-America,	 to	 confront	 that	 experiences	 with	 the	 message	 of	
hope,	 joy,	 and	 liberation	 found	 in	 Scripture,	 and	 to	 act	 accordingly,	 engaging	 in	 ac-
tions	of	justice	and	solidarity	within	the	community	and	the	wider	society	–	continues	
to	be	central	to	how	we	engage	with	the	Bible	and	the	social	reality	around	us.39	
	However,	 the	 convergence	 between	 feminist	 and	 liberationist	 hermeneutics	 is	 not	





encounter	 the	Gospel	with	 fresh	 eyes,	Mujeres-Iglesia	members	 have	 become	 very	






















To	help	women	 find	 their	 theological	 voice	 and	provide	a	platform	where	 they	 can	
share	their	spiritual	insight	with	the	rest	of	the	Church,	M-I	has	been	offering	weekly	



































rates	 us,	 but	 hierarchal	 and	 traditional	 exegesis	 enslaves	 us	 again,”	 and	 that	many	






pretations	 and	 insights	 that	 fill	 us	 again	 with	 the	 joy	 of	 sharing	 the	 Gospel	 “to	 all	
places,	on	all	occasions,	without	hesitation,	 reluctance,	or	 fear.”47	Overcoming	 fear,	
hundreds	 of	 women	 have	 shared	 their	 reflections.	 Inspired	 by	 their	 words,	 some	
communities	 and	priests	have	even	 invited	M-I	members	 to	preach	 in	 their	 Sunday	
eucharist.	While	it	is	a	very	humble	start,	and	our	voices	will	continue	to	remain	mar-
ginal,	 they	 are	 not	 invisible	 anymore,	 and	 they	 cannot	 continue	 to	 be	 ignored.	 If	
everyone	in	the	Church	is	called	to	live	as	missionary-disciples,	as	the	Latin-American	














encounters,	 going	 back	 to	 the	 Scripture	 passages	where	 their	 stories	 are	 told,	 and	
creatively	reinterpreting	and	reimagining	their	roles	within	their	communities.	Among	
the	 many	 figures	 that	 we	 have	 rediscovered	 together,	 Mary	 Magdalene,	 who	 has	





48		 Conferencia	 Episcopal	 Latinamericana	 CELAM,	Aparecida.	 V	 Conferencia	General	 Del	 Episcopado	
Latinoamericano	y	Del	Caribe:	Documento	Conclusivo.	(Bogotá,	Colombia:	Centro	de	Publicaciones	
del	CELAM,	2008);	Francis,	The	Joy	of	the	Gospel,	#120.		





News	with	 the	 other	 disciples	 has	 empowered	 us,	 providing	 us	with	 an	 alternative	












































evangelization.	 Like	Mary	Magdalene	and	 the	women	of	 the	empty	 tomb,	we	have	













ecclesiological	 reflections	 contribute	 to	 the	 task	 of	 naming	 the	 Church	with	 female	
voices,	in	ways	that	continue	to	open	avenues	for	the	renewal	for	a	Church	in	crisis,	
allowing	the	Spirit	to	do	Her	work	amongst	us.		
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52		 Virginia	R.	Azcuy,	Nancy	E.	Bedford,	and	Mercedes	L.	Bachmann,	Teologia	feminista	a	tres	voces,	1	
edition	(Santiago	de	Chile:	Ediciones	Universidad	Alberto	Hurtado,	2017),	172.	
